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saving yourself on that ground. And
donotletwhatyou said in the Court,
thatif you wentinto exile you would
not know what to do with yourself,
stand in your way; for there aremany
places for you to go to, where you
will be welcomed. If you choose to
go to Thessaly, I have friends there
who will make much of you, and
shelter you from any annoyance from
the people of Thessaly. And besides,
Socrates, I think that you will be
doing what is wrong if you abandon
your life when you might preserve
it. You are simply playing the game
of your enemies; it is exactly the
game of those who wanted to de-
stroy you. And what is more, to me
you seem to be abandoning your
children too: you will leave them to
take their chance in life, as far as you
are concerned, when you mightbring
them up and educate them. Most
likely their fate will be the usual fate
of children who are left orphans. But
you ought not to beget children un-
less you mean to take the trouble of
bringing them up and educating
them. It seems to me that you are
choosing the easy way, and not the
way of a good and brave man, asyou
ought, when you have been talking
all your life long of the value that
you set upon virtue. For my part, I
feel ashamed both for you, and for us
who are your friends. Men will think
that the whole of this thing which
has happened to you—your appear-
ance in court to take your trial, when
you need not have appeared at all;
the very way in which the trial was
conducted; and then lastly this, for

the crowning absurdity of the whole
affair, is due to our cowardice. It will
look as if we had shirked the danger
out of miserable cowardice; for we
did not save you, and you did not
save yourself, when it was quite pos-
sible to do so, if we had been good
for anything at all. Take care,
Socrates, lest these things be not evil
only, but also dishonourable to you
and us. Consider then; or rather the
time for consideration is past; we
must resolve; and there is only one
plan possible. Everything must be
doneto-night.If we delay anylonger,
we are lost. O Socrates, Iimplore you
not to refuse to listen to me.

SOCRATES: My dear Crito, if your anxi-

ety to save me be right, it is most
valuable: but if not right, its great-
ness makes it all the more danger-
ous. We must consider then whether
we are to do as you say, or not; for
am still what I always have been, a
man who will listen to no voice but
the voice of the reasoning which on
consideration I find to be truest. I
cannot cast aside my former argu-
ments because this misfortune has
come to me. They seem to me tobe as
true as they ever were, and I hold
exactly the same ones in honour and
esteem asI used to: and if we haveno
better reasoning to substitute for
them, I certainly shall not agree to
your proposal, not even though the
power of the multitude should scare
us with fresh terrors, as children are
scared with hobgoblins, and inflict
upon us new fines, and imprison-
ments, and deaths. How then shall
we most fitly answer the question?
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Shall we go back first to what you
say about the opinions of men, and
ask if we used to be right in thinking
that we ought to pay attention to
some opinions and not to others?
Used we to be right in saying so
before I was condemned to die, and
has it now become apparent that we
were talking at random, and argu-
ing for the sake of argument, and
that it was really nothing but play
and nonsense? I am anxious, Crito,
to examine our former reasoning
with your help, and to see whether
my present position will appear to
me to have affected its truth in any
way, or not; and whether we are to
set it aside, or to yield assent to it.
Those of us who thought at all seri-
ously, used always to say, I think,
exactly whatIsaid justnow, namely,
that we ought to esteem some of the
opinions which men form highly,
and not others. Tell me, Crito, if you
please, do you not think that they
wereright? For you, humanly speak-
ing, will not have to die to-morrow,
and your judgment will not be bi-
ased by that circumstance. Consider
then: do you not think it reasonable
to say that we should not esteem all
the opinions of men, but only some,
nor the opinions of all men, but only
some men? What do you think? Is
this not true?

CRITO: It is.

SOCRATES: And we should esteem
the good opinions, and not the worth-
less ones?

CRITO: Yes.
SOCRATES: But the good opinions are

those of the wise, and the worthless
opinions are those of the foolish?

CRITO: Of course.

SOCRATES: And what used we to say
about this? Does a man who is in
training, and who is in earnest about
it, attend to the praise and blame and
opinion of all men, or of the one man
only who is a doctor or a trainer?

CRITO: He attends only to the opinion
of the one man.

SOCRATES: Then he ought to fear the
blame and welcome the praise of this
one man, not of the many?

CRITO: Clearly.

SOCRATES: Then he must act and ex-
ercise, and eat and drink in whatever
way the one man who is his master,
and who understands the matter,
bids him; not as others bid him?

CRITO: That is so.

SOCRATES: Good. But if he disobeys
this one man, and disregards his
opinion and his praise, and esteems
instead what the many, who under-
stand nothing of the matter, say, will
he not suffer for it?

CRITO: Of course he will.

SOCRATES: And how will he suffer?
In what direction, and in what part
of himself?

CRITO: Of course in his body. That is
disabled.

SOCRATES: You are right. And Crito,
to be brief, is it not the same, in
everything? And, therefore, in ques-
tions of right and wrong, and of the
baseand the honourable, and of good
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and of evil, which we are now con-
sidering, oughtwe tofollow the opin-
ion of the many and fear that, or the
opinion of the one man who under-
stands these matters (if we can find
him), and feel more shame and fear
before him thanbefore all other men?
For if we do not follow him, we shall
cripple and maim that part of us
which, we used to say, improved by
right and disabled by wrong. Or is
this not so?

CRITO: No, Socrates, I agree with you.

SOCRATES: Now, if by listening to the
opinions of those who do not
understand, we disable that part of
us which is improved by health and
crippled by disease, is our life worth
living, when it is in a crippled ? It is
the body. Is it not?

CRITO: Yes.

SOCRATES: Is life worth living with a
body crippled and in a bad state?

CRITO: No, certainly not.

SOCRATES: Then is life worth living
when that part of us whichis maimed
by wrong and benefited by right is
crippled? Or do we consider that
part of us, whatever it is, which has
to do with right and wrong to be of
less consequence than our body?

CRITO: No, certainly not.
SOCRATES: But more valuable?
CRITO: Yes, much more so.

SOCRATES: Then, my excellent friend,
we must not think so much of what
the many will say of us; we must
think of what the one man, who un-
derstands right and wrong, and of

what Truth herself will say of us.
And so you are mistaken to begin
with, when you invite us to regard
the opinion of the multitude con-
cerning the rightand the honourable
and the good, and their opposites.
But, itmay be said, the multitude can
put us to death?

CRITO: Yes, that is evident. That may
be said, Socrates.

SOCRATES: True. But my excellent
friend, to me it appears that the con-
clusion which we have just reached,
is the same as our conclusion of
former times. Now consider whether
we still hold to the belief, that we
should set the highest value, not on
living, but on living well?

CRITO: Yes, we do.

SOCRATES: And living well and
honourably and rightly mean the
same thing: do we hold to that or
not?

CRITO: We do.

SOCRATES: Then, starting from these
premises, we have to consider
whether it is right or not right for me
to try to escape from prison, without
the consent of the Athenians. If we
find that it is right, we will try: if not,
we will let it alone. I am afraid that
considerations of expense, and of
reputation, and of bringing up my
children, of which you talk, Crito,
are only thereflections of our friends,
the many, who lightly put men to
death, and who would, if they could,
as lightly bring them to life again,
withouta thought. Butreason, which
is our guide, shows us that we can
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have nothing to consider but the
question which I asked just now:
namely shall we be doing right if we
give money and thanks to the men
who are to aid me in escaping, and if
we ourselves take our respective
parts in my escape? Or shall we in
truth be doing wrong, if we do all
this? And if we find that we should
be doing wrong, then we must now
take any account either of death, or
of any other evil that may be the
consequence of remaining quietly
here, but only of doing wrong.

CRITO: I think that you are right,
Socrates. But what are we to do?

SOCRATES: Let us consider that to-
gether, my good sir, and if you can
contradict anything that I say, do so,
and I will be convinced: but if you
cannot, do not go on repeating to me
any longer, my dear friend, that I
should escape without the consent of
the Athenians. I am very anxious to
act with your approval: Ido not want
you to think me mistaken. But now
tell me if you agree with the doctrine
from which I start, and try to answer
my questions as you think best.

CRITO: I will try.

SOCRATES: Ought we never to do
wrong intentionally atall; or may we
do wrong in some ways, and not in
others? Or, as we have often agreed
in former times, it is never either
good or honourable to do wrong?
Have all our former conclusionsbeen
forgotteninthese few days? Old men
as we were, Crito, did we not see, in
days goneby, when we were gravely
conversing with each other, that we

were no better than children? Or is
not what we used to say most assur-
edly the truth, whether the world
agrees with us or not? Is not wrong-
doing an evil and a shame to the
wrong-doer in every case, whether
we incur a heavier or a lighter pun-
ishment than death as the conse-
quence of doing right? Do we be-
lieve that?

CRITO: We do.

SOCRATES: Then we ought never do
wrong at all?

CRITO: Certainly not.

SOCRATES: Neither, if we ought never
do wrong at all, ought we to repay
wrong with wrong, as the world
thinks we may?

CRITO: Clearly not.

SOCRATES: Well then, Crito, oughtwe
do evil to any one?

CRITO: Certainly I think not, Socrates.

SOCRATES: And is it right to repay
evil with evil, as the world thinks, or
not right?

CRITO: Certainly it is not right.

SOCRATES: For there is no difference,
isthere, between doingeviltoaman,
and wronging him?

CRITO: True.

SOCRATES: Then we ought not to re-
pay wrong with wrong or do harm
to any man, no matter what we may
have suffered from him. And in con-
ceding this, Crito, be careful that you
donot concede more than youmean.
For I know that only a few men hold,
or ever will hold this opinion. And
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so those who hold it, and those who
do not, have no common ground of
argument; they can of necessity only
look with contempt on each other’s
belief. Do you therefore consider very
carefully whether you agree with
me and share my opinion. Are we to
startin our inquiry from the doctrine
that it is never right either to do
wrong , or to repay wrong with
wrong, or to avenge ourselves on
any man who harms us, by harming
him in return? Or do you disagree
with me and dissent from my prin-
ciple? I myself have believed in it for
a long time, and I believe in it still.
But if you differ in any way, explain
to me how. If you still hold to our
former opinion, listen to my next
point.

CRITO: Yes, Thold toit,and Iagree with
you. Go on.

SOCRATES: Then, my next point, or
rather my next question, is this:
Ought a man to perform his just
agreements, or may he shuffle out of
them?

CRITO: He ought to perform to them.

SOCRATES: Then consider. If I escape
without the states consent, shall I be
injuring those whom I least ought to
injure, or not? Shall I be abiding by
my just agreements or not?

CRITO: I cannot answer your question
Socrates. I do not understand it.

SOCRATES: Consider it in this way.
Suppose the laws and the common-
wealth were to come and appear to
me as [ was preparing to run away (if
that is the right phrase to describe

my escape) and were to ask, “Tell us,
Socrates, whathave youin yourmind
to do? What do you mean by trying
toescape, but to destroy us, the laws,
and the whole city, so far as in you
lies? Do you think that a state can
existand notbe overthrown,inwhich
the decisions of law are of no force,
and are disregarded and setatnought
by private individuals?” How shall
we answer questions like that, Crito?
Much mightbe said, especially by an
orator, in defence of the law which
makes judicial decisions supreme.
Shall I reply, “But the state has in-
jured me: it has decided my cause
wrongly.” Shall we say that?

CRITO: Certainly we will, Socrates.
SOCRATES: Andsuppose thelawswere

to reply, “Was that our agreement?
Or was it that you would submit to
whateverjudgementsthestateshould
pronounce?” And if we were to won-
der at their words, perhaps they
would say, “Socrates, wonder not at
our words, but answer us; you your-
self are accustomed to ask questions
and to answer them. What complaint
have you against us and the city, that
you are trying to destroy us? Are we
not, first, your parents? Through us
your father took your mother and
begat you. Tell us, have you any fault
to find with those of us that are the
laws of marriage?” “I have none,” I
should reply. “Or have you any fault
to find with those of us who regulate
thenurture and education of the child,
which you, like others, received? Did
wenotdowellinbidding your father
toeducate youin musicand gymnas-
tics?” “You did,” I should say. “Well
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then, since you were broughtinto the
world and nurtured and educated
by us, how, in the first place can you
deny that you are our child and our
slave, as your fathers were before
you? And if this be so, do you think
that your rights are on level with
ours? Do you think that you have a
right toretaliate upon usif we should
try to do anything to you? You had
not the same rights as your father
had, or that your master would have
had, if you had been a slave. You had
noright toretaliate upon them if they
ill-treated you, or to answer them if
they reviled you, or to strike them
back if they struck you, or to repay
them evil with evil in any way. And
you think that you may retaliate on
your country and its laws? If we try
to destroy you, because we think it
right, will you in return do all that
you can to destroy us, the laws, and
your country, and say that in so do-
ing you are doing right, you, the
man, who in truth thinks so much of
virtue? Or are you too wise to see that
your country is worthier, and more
august, and more sacred, and holier
and held in higher honour both by
the gods and by all men of under-
standing, than your father and your
mother and all your other ancestors;
and that it is bounden duty to rever-
ence it, and to submit to it, and to
approach it more humbly than you
would approach your father, when it
is angry with you; and either to do
whatever it bids you to do or to per-
suade it to excuse you; and to obey in
silence if it orders you to endure
stripes or imprisonment, or if it send

you tobattle tobe wounded or to die?
That is what is your duty. You must
not give way, nor retreat, nor desert
your post. In war, and in the court of
justice, and everywhere youmust do
whatever your city and your country
bid you do, or you must convince
them that their commands are un-
just. Butitis against the law of God to
use violence to your father or to your
mother;and muchmoresoisitagainst
thelaw of God to use violence to your
country.” What answer shall we
make, Crito?” Shall we say that the
laws speak truly, or not?

CRITO: I think that they do.
SOCRATES: “Then consider, Socrates,”

perhaps they would say, “If we are
right in saying that by attempting to
escape you are attempting to injure
us. We brought you into the world,
we nurtured you, we educated you,
we gave you and every other citizen
a share of all the good things we
could. Yet we proclaim that if any
man of the Athenians is dissatisfied
with us, he may take his goods and
go away whithersoever he pleases:
we give that permission to every
man who chooses to avail himself of
it, so soon as he has reached man’s
estate, and sees us, the laws, and the
administration of our city. No one of
us standsin his way or forbids him to
take his goods and go wherever he
likes, whether it be to an Athenian
colony, or to any foreign country, if
he is dissatisfied with us and with
the city. But we say thatevery man of
you who remains here, seeing how
we administer justice, and how we
govern the city in other matters, has
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